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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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ECCLESIASTES

BY PRINCIPAL A. J. GRIEVE

Date and Authorship.—We know more of the writer's views than of his life, but we may say that the man who thus delivered himself was a Jew, no longer young, for he looks back on the pleasures of youth and early manhood. He lived in or near Jerusalem, was probably rich and of high station or good family. Haupt thinks he was a physician (cf. Ecclesiastes 12:3-7). He paints a sad picture of contemporary political and social conditions (Ecclesiastes 10:4-7, Ecclesiastes 10:16-20), and though we cannot from Ecclesiastes 4:13-16, Ecclesiastes 8:10, or Ecclesiastes 9:13-15 draw any satisfying evidence as to his exact date, we shall not be far wrong in supposing that he lived about 200 B.C., when Palestine had passed from Persian rule to the even more oppressive and corrupt domination of the Greeks. This decision is confirmed (a) by linguistic evidence. His Hebrew is very late, approximating to that of the Mishna. It contains many Aramaisms and a few Persian words, though few or no traces of Greek influence; (b) by the fact that it was known to Jesus ben Sira the author of Ecclesiasticus, who wrote c. 180 B.C. This rules out the suggestion, based on Ecclesiastes 10:7, that he wrote in the time of Herod the Great. Luther indeed thought that Ben Sira had written it; he saw it could not be the work of Solomon even in a disenchanted old age. The Hebrew Wisdom literature attached itself to the name of Solomon, as the Legal literature did to that of Moses, and the Psalms to David. It is not, however, impossible that by describing himself as "king" in Jerusalem the (Ecclesiastes 1:12) author means simply that he was head of a school, and that Ecclesiastes 1:1, like Ecclesiastes 12:9 f., is an editorial addition. As the book most akin to it, Job, discusses a perplexing moral problem in the person of a hero of antiquity, so here Solomon is taken as the type of a wise man who had thoroughly explored all human experience. At any rate the disguise is transparent, for (Ecclesiastes 1:16, Ecclesiastes 2:9) many generations had preceded the writer in Jerusalem (whereas Solomon's father David was the first Hebrew to occupy that city), and it is not a king but a subject who speaks in Ecclesiastes 3:16, Ecclesiastes 4:1, Ecclesiastes 5:8, Ecclesiastes 10:20—one who knows what it is to live in a tributary province where corruption, injustice, and espionage are rampant.

Unity.—What makes Ecclesiastes particularly interesting, however, is not the gloomy verdict of the author, but the occurrence here and there of rays of sunlight and faith. In the first place his sententious utterances and the Solomonic assumption seem to have attracted the notice of one of the "wise" men of the time, who proceeded to sprinkle Qoheleth's discourse with sundry proverbs. These are to be found at Ecclesiastes 4:5, Ecclesiastes 4:9-12, Ecclesiastes 6:7; Ecclesiastes 6:9, Ecclesiastes 7:1 a, Ecclesiastes 7:4-12, Ecclesiastes 7:19, Ecclesiastes 8:1, Ecclesiastes 9:17 f., Ecclesiastes 10:1-3; Ecclesiastes 10:8-14 a, Ecclesiastes 10:15; Ecclesiastes 10:18 f., Ecclesiastes 12:11 f. In the second place a pious man, one of the Hasidim, pained by the nature of Qoheleth's conclusions and fearing for its effect on the average reader, especially if it came from an important personage, conceived it his mission to inject some sound orthodox observations on the fear of God and the Divine judgment. These are to be found in Ecclesiastes 2:26, Ecclesiastes 3:14 b, Ecclesiastes 3:17, Ecclesiastes 5:1-7, Ecclesiastes 7:18 b, Ecclesiastes 7:26 b, Ecclesiastes 7:29, Ecclesiastes 8:2 b, Ecclesiastes 8:3 a, Ecclesiastes 8:5, Ecclesiastes 8:6 a, Ecclesiastes 8:11-13, Ecclesiastes 11:9 b, Ecclesiastes 12:1 a, Ecclesiastes 12:13 f. This is the best explanation of the varied voices in which the book speaks—better on the one hand than supposing it a discussion of a circle of students, as in Job, or a dialogue between a refined sensualist and a sensual worldling, or between a teacher and his pupil, or the varying moods (higher and lower, pessimistic and optimistic, Stoic and Epicurean) of the same man; better, on the other hand, than the theory of eight or nine different hands. A theory of interpolation is necessary to meet the difficulties of the book, but it need not be carried to excess.

Value.—Ecclesiastes has the qualities of its defects. Not without the Divine Providence has this book been included in the Canon of Scripture. It shows better than any other the need for the Incarnation, it forms a most effective background for the Good News that life is earnest and real, that man may find happiness in work and play, in study and recreation, in the comradeship of his fellows and the joys of home life, and above all that God is not a remote abstraction, but the intimate friend and comrade of His children, that the kingdom of righteousness and peace and joy in a spirit of holiness has come, and that life and immortality have been brought to light.

Literature.—Commentaries: (a) Plumptre (CB), Martin (Cent.B), Genung, Tyler, Streane, Marshall, P. Haupt; (b) Barton (ICC), Ginsburg; (c) *Hengstenberg, Hitzig-Nowack (KEH), Volck (KHS), *Zöckler, Grätz, *Delitzsch, Siegfried (HK), Wildeboer (KHC), Podechard; (d) Bradley, Lectures on Ecclesiastes; Cox (Ex.B); W. P. Paterson, A Sage among the Prophets (Exp. T., Dec. 1914); Taylor, Dirge of Coheleth in Ec. 12; Moffatt, Literary Illustrations; Maclaren, Expositions of Holy Scripture, Other Literature: Articles on the book and on Wisdom in HDB, HSDB, EB, EBi, and other dictionaries; Discussions in Introductions to OT and Wisdom Books; Peake, Problem of Suffering in the OT, pp. 125-136; M'Neile, Introduction to Ecclesiastes; Margoliouth, Place of Ecclesiastes in Semitic Literature; Wright, Book of Koheleth in Relation to Modern Criticism; Sanders, The Sages (Messages of the Bible); Renan, L'Ecclésiaste; Forbush, Ecclesiastes in the Metre of Omar; Cheyne, Job and Solomon, Jewish Religious Life after the Exile, pp. 183-208; Ewald, Die Dichter des Alten Bundes, pt. ii.; Dillon, Sceptics of OT.; D. R. Scott, Pessimism and Love

THE POETICAL AND WISDOM LITERATURE

BY THE EDITOR

THIS article's concerned simply with the general criticism of the poetical and wisdom literature. For Heb. poetry see pp. 22-24, for Heb. wisdom pp. 24, 93-95, 343-345. Heb. metre is discussed in the "Introduction to the Pss." (372f.), parallelism in the article on "The Bible as Literature" (p. 23). The commentaries on the individual books should also be consulted. Poetical passages are of course found outside the books dealt with in this section. Some of these are quite early, for example Judges 5, Genesis 49, the oracles of Balaam, to say nothing of briefer pieces in the Hexateuch, some of which may be earlier still; and several are to be found scattered through the later books, for example 1 Samuel 2:1-10, 2 Samuel 1:19-27, 2S. 4:33f., 1 Samuel 23:1-7, Isaiah 38:10-20, Jonah 2:2-9, Habakkuk 3. For these reference must be made to the commentaries. Our section includes Job, Psalms, Proverbs, Ecclesiastes, and the Song of Songs; the Book of Lamentations properly belongs to it also.

When Reuss in 1834 expressed the conviction that the true chronological order was Prophets, Law, Psalms, not, as was commonly believed, Law, Psalms, Prophets, he was giving utterance to an intuition which recent criticism has on the whole justified. Dt. has behind it the prophets of the eighth century. P rests mainly on Dt. and Ezek. The Psalter is in the main a creation of post-exilic Judaism, and has behind it both the Law and the Prophets. This applies also to Proverbs, which suggests, to borrow Cornill's metaphor, that Prophecy and Law have been closed and minted into proverbial small coin. The existence at a very early date of poetry so great as the Song of Deborah shows that the period of the Judges was equal to the composition of the finest poetry, and David's elegy on Saul and Jonathan is ample guarantee that he may have written religious poetry of high quality. The shrewd mother wit of Solomon and his practical sagacity may well have found expression in aphorism, in epigram, and in parable. Indeed the traditional connexion of the father with Psalmody, of the son with Hebrew Wisdom, must have a substantial foundation. But it would be a hasty verdict which argued that the Davidic authorship of many Pss., the Solomonic authorship of Pr., Ec., and Ca., were thus guaranteed. David probably wrote psalms, but how can we be sure that they are preserved in our Psalter, and if so, which, seeing that the first collection was formed after the return from captivity? And how can we feel confident that, even if authentic proverbs of Solomon are preserved in the Canon, we can detect which they are? Titles are notoriously untrustworthy (pp. 366f.), and other criteria must be applied. The linguistic test is not so helpful as we could wish. Its verdict is clearest in the case of Ec., pp. 35, 411, which on this ground, if for no other reason, cannot be the work of Solomon. It shows that some Pss. must be late, it does not prove that any must be early. It is the place which the literature fills in the development of thought and religion which is decisive. The literature as a whole belongs to the post-exilic period. The Psalter in the main is secondary and imitative. It does not strike out new lines in theology or ethics, as do the great prophets. Even in religious experience the writers are rarely pioneers. It is true that their religious experience was their own. They do not merely give literary expression to states of feeling of which they have learnt from others, but into which they have never entered. In that sense their experience is original and not second-hand. Yet we may say that they were not the first to realise them. The glory of discovery belongs to the great adventurous spirits who preceded them; as it has been said, Without Jeremiah we should have had no Psalter.

Yet we ought not to assume that no pre-exilic Pss. have come down to us. Some at least of the royal Pss. are best placed in the time of the monarchy, and not regarded as referring either to a foreign king or a Maccabean ruler. But even if this is admitted, since historical allusions are too vague for any definite results, we cannot do more than recognise the possibility that a few of our Pss. are earlier than the destruction of Jerusalem.

At present critics are rather preoccupied, not with the question whether we have any early Pss., but whether a large number should not be regarded as very late. The same tendency appears here as in recent criticism of the prophetic literature, only, of course, in a more extreme form. It has long been debated whether any Maccabean Pss. are preserved in the Psalter. Even conservative scholars were inclined to recognise that a few, especially in Books II and III, should be so regarded. Robertson Smith, while allowing their presence in the third collection—i.e. Books IV and V—argued strongly that the history of the compilation forbade us to recognise them in Books I to III. The tendency of recent criticism has been to adopt an extreme position. Duhm, whose treatment of the Psalter reflects his most unsympathetic mood, not only recognises a large number of Maccabean Pss., but dates not a few in the first century B.C., interpreting them as party lampoons written by Pharisees and Sadducees on their opponents. Dates so near the Christian era seem to the present writer antecedently most improbable, and while he believes that there are Maccabean Pss. in Books IV and V, and possibly in Books II and III, he regards it as unlikely that anything in the Psalter should be later than 130 B.C.

The books ascribed to Solomon are probably one and all post-exilic in their present form, and belong to the Greek rather than to the Persian period. The Praise of Wisdom (Proverbs 1-9) contains a description of the Divine Wisdom (Proverbs 8:22-32) so speculative, so unlike what we find elsewhere in the OT, that Greek influence may be plausibly suspected, but in any case it is unthinkable in Heb. literature of an early date. The two main collections, Proverbs 10:1 to Proverbs 22:16 and Proverbs 25-29, seem also to be post-exilic. The struggles of the monarchical period lie in the past. There is no attack upon idolatry, and many of the aphorisms suggest the standpoint of post-exilic Judaism. Nevertheless many in both collections bear the stamp of no particular time, so that they might quite well have originated in the pre-exilic period; and while many could not be attributed to Solomon, there is no decisive objection to the view that some proverbs from his lips may have been preserved, even though not one can be pointed out with any confidence. There is no solid reason for mistrusting the good faith of the title in Proverbs 25:1, but if a collection of proverbs alleged to be Solomon's was made in Hezekiah's reign (Proverbs 25:1), it probably included a large number which had no title to be regarded as his, and the collection itself must have undergone considerable expansion at a later time. The minor collections, together with the three interesting sections at the close—Proverbs 30, Proverbs 31:1-9, Proverbs 31:10-31—are also late. The Song of Songs is also attributed by tradition to Solomon. Unhappily no unanimity has been attained either as to its character or to its date. Till recently modern scholars have regarded it as a drama, the most plausible form of this theory being that it celebrates the fidelity of a country maiden to her shepherd lover in spite of Solomon's attempts to win her love for himself. More probably, however, it is a collection of disconnected wedding songs, such as are still sung in connexion with the King's Week—that is, the week of festivities at the celebration of a wedding. It is by some dated not so long after the time of Solomon; more probably, however, it belongs to the Greek period.

Ecclesiastes was probably written about the close of the third or beginning of the second century B.C. It may perhaps be earlier; it belongs either to the late Persian or late Greek period. Behind it there is a background of unstable, oppressive government and acute social misery. The writer's attitude to life need not have been borrowed from Greek philosophy; his pessimism and scepticism had their root in his own experience and sympathetic observation of the hopeless misery of his fellows. The book has not come to us quite as he left it. The theory of Siegfried and P. Haupt that a whole series of writers have annotated, interpolated, and mutilated the original nucleus is improbable; Bickell's ingenious suggestion that by an accident the sheets of the original manuscript were disarranged, and that an editor produced our present book by interpolating connecting links and polemical passages, is well-nigh incredible. But in its original form it was felt to be dangerous to piety. Its alleged Solomonic origin was held to guarantee its real orthodoxy; but inasmuch as its surface meaning was frequently heterodox, passages were added whose sound theology neutralised the author's dangerously ambiguous statements. That the book was not actually written by Solomon is proved by its linguistic phenomena, and its whole tenor is incompatible with its origin in so early a period.

About the year 400 we may perhaps date the Book of Job. Probably the prologue and epilogue belong to an earlier work, in which the friends adopted much the same attitude as Job's wife, while Job maintained against them his attitude of resignation. If so, the poet has cancelled the dialogue which originally stood between the prologue and epilogue and substituted one of an entirely different character, in which the friends will accuse Job of anything rather than admit that God has dealt unjustly with him. A western reader is impressed with the curious inconsequence in the dialogue: the antagonists develop their case with very little reference to the position they are formally attacking. The book has received rather extensive additions; the most important is the speeches of Elihu, the author of which felt that the friends had not made the best of their case, and was especially shocked at the language put into Job's mouth, and the impropriety of representing Yahweh as condescending to answer him, a task to which the bombastic and unduly inflated Elihu feels himself quite adequate. The poem on wisdom (Job 28) is also an insertion, and probably the same judgment should be passed on the description of Behemoth and Leviathan. On the other hand, it would sadly mutilate the poem to treat the speech of Yahweh as an addition. The prologue is indispensable, the epilogue hardly less so; neither is really incompatible with the author's view, though he might have expressed himself somewhat differently had he himself written them rather than taken them over from an earlier work. In the main, however, he endorses them. Unhappily there has been a serious dislocation, and probably some drastic excision, in the third cycle of the debate.

The Book of Lamentations is ascribed to Jeremiah by an early tradition, but for various reasons this view cannot be accepted. Nor indeed is it probable that any portion of it is Jeremiah's work. But the capture of Jerusalem, which forms the background of a large part of the book, is that by Nebuchadnezzar in 586. Lamentations 2, 4 were presumably written by one who had lived through the terrible experiences of the siege and capture. Lamentations 5 was apparently written some time later, but yet before the return under Cyrus, and Lamentations 1 also during that period. Lamentations 3, which is detached from the other poems in subject-matter, probably belongs to a later period still. Some scholars have suggested that the whole book might be post-exilic. But it is unnatural to place a long interval between Lamentations 2, 4 and the siege which they describe. The writer of the commentary in this volume brings the book into connexion with Pompey's capture of Jerusalem. A first-century date would be in line with Duhm's criticism of the Psalter; but, although it is not open to quite the same objections, the present writer feels that so late a date would require strong positive evidence to remove the antecedent objections.

Literature.—The literature mentioned in the commentaries on the different books contains much valuable matter. Of the older literature Lowth, De sacra poesi Hebraeorum; Herder, Vom Geist der ebrâischen Poesie; and Ewald, Die Dichter des Alten Bundes may be mentioned. Among the later works, in addition to those given in the article on "The Bible as Literature," the following: Gordon, The Poets of the OT G. A. Smith, The Early Poetry of Israel; König, Die Poesie des Alten Testaments; N. Schmidt, The Messages of the Poets; W. T. Davison, The Praises of Israel and The Wisdom Literature of the OT Cheyne, Job and Solomon; articles in HDB (Budde) and EBi (Duhm). On metrical and similar problems Cobb, A Criticism of Systems of Hebrew Metre; Gray, Forms of Hebrew Poetry.

HEBREW WISDOM

BY PRINCIPAL W. T. DAVISON

AMONGST the teachers of Israel for some time before the Exile there were three main classes—the priests, the prophets, and the wise men (Hakamim). "The Law," it was said, "shall not perish from the priest, nor counsel from the wise, nor the word from the prophet" (Jeremiah 18:18). The priest gave the people instruction based upon law and tradition; the prophet was bidden to carry to them a message with which he had been directly inspired by the Spirit of God; it was the duty of the wise "to translate general principles into terms of everyday life and to give counsel for everyday conduct." Hear the word of the wise "is the injunction of Proverbs 22:17; "These also are sayings of the wise" introduces a new section of the book in Proverbs 24:23. Their influence grew considerably during the period immediately after the Captivity; it was naturally strongest when the direct inspiration of prophecy was no longer felt, and when the reflective period in the religion of Israel was at its height. They have been described as the "humanists" of Israel; their teaching has also been compared with the "philosophy" of other nations, especially with the "sophists" of pre-Socratic times; they have been styled "moral casuists." But none of these names fits the case, and the associations connected with them should not be allowed to prejudice a first-hand study of Hebrew Wisdom.

Five extant books represent the literature of Wisdom (Hokma). Three of these are canonioal—Job, Proverbs, and Ecclesiastes; two are outside the Canon—a work by the son of Sirach, known as Ecclesiasticus, and the Wisdom of Solomon. The Song of Solomon should not be included in the list, but certain Pss. illustrate the work of the school, such as Psalms 1, 37, 49, 50, 73, 112. The Book of Baruch () contains a remarkable eulogy of Wisdom, while the succession of "wise" teachers lasted till the time of Philo of Alexandria, 4 Maccabees, and the treatise Pirké Aboth. The last-named "sayings of the Fathers" are purely Jewish, while the writings of Philo and the Book of Wisdom are attempts, only partially successful, to harmonise Hellenic philosophy with Jewish religion. Traces of the influence of Ecclesiasticus are tolerably obvious in the NT—for example, in the Epistle of James—and parallels are traceable between some passages of Wisdom and the Epistle to the Hebrews, as well as other parts of the NT. It is the object of this article not to discuss these books severally (see introductions to Job, Proverbs, and Ecclesiastes), but briefly to characterise Wisdom Literature in general.

1. In discussing the meaning of Wisdom in the OT, the distinction between Divine and human must be kept in mind. The writers assume throughout that there is one God, Creator and Preserver of all, who alone is perfect in knowledge, as in power and holiness. But the Divine attribute of Wisdom is contemplated in and by itself, as is never the case with power or righteousness; it is the quality in virtue of which God knows and plans and purposes all things, possessing as He does perfect comprehension of all creatures and their capacities, and perfectly adopting the best means for the accomplishment of the highest and best possible ends. Wisdom on the part of man implies a capacity of entering to some extent into the meaning and scope of Divine wisdom, so far as that is possible to finite, ignorant, and sinful beings. Creation—"nature," as we call it—is one field of knowledge. The proverbial wisdom of Solomon, extolled in 1 Kings 4:29-34, included "trees, from the cedar in Lebanon to the hyssop that springeth out of the wall," and a knowledge of beasts and fishes and birds. But nature, animate and inanimate, was not the chief theme of "Wisdom." The Jewish sage was not concerned with physical science and natural law in the modern sense; it was human life in all its relations, and especially in its moral and religious aspects, with which he had to do. Wisdom for him meant the power to understand, discriminate, and form just estimates of value in this all-important region; the ability rightly to conceive the ends of life, the end of ends, and fully to master the best means for securing the highest good. All this, however, is conceived not in a philosophical but in a deeply religious spirit. Hence the subject of Providence, the moral government of the world, the distribution of rewards and punishments, and the relation between a man's character and his lot and condition in fife, occupied much of the attention of the students of Wisdom.

2. Close definition is difficult, if not impossible, since a measure of progress is discernible in the conception of Wisdom during the centuries covered by the literature. In the earliest stage it has been described as "a kind of common-sense philosophy of life, with a strong religious tendency." But this will not cover the sublime conception embodied in Proverbs 8, nor the description of Job 28, nor the process of grappling with life-problems characteristic of Job and Ecclesiastes. Still less does it correspond to the subject of the high eulogies in Sirach 4:11; Sirach 4:24 and Ecc. 24, or to the well-known description in Wisdom of Solomon 7:22-30. "She is a breath of the power of God and a clear effluence of the glory of the Almighty. She is an unspotted mirror of the working of God and an image of His goodness. She, being one, hath power to do all things; and remaining herself, reneweth all things; and from generation to generation, passing into holy souls, she maketh men friends of God and prophets." It remains true, however, that among the Jews "philosophy" was practical and religious, in contrast with the speculative and dialectic tendencies of the Greeks. Man is represented as engaged in a search after wisdom rather than as having attained it, and advance is made in the search as time goes on.

3. But there are certain general characteristics which distinguish Hebrew Wisdom throughout, and these may be briefly summarised as follows:

(a) It is human rather than national. Every careful reader must have noticed that Job, Proverbs, and Ecclesiastes are less distinctively Jewish than the other canonical books. They appeal neither to law nor to prophets as final authorities. For better, for worse, they strike a "cosmopolitan" note. The absence of sacrificial and Messianic ideas has been made a ground of objection against these books, some portions of which, it is urged, might have been written by Pagans. But religion is never forgotten by the writers, and in the wider outlook and freedom from national prejudice compensation may be found for some alleged deficiencies. It may be remarked in passing that the Book of Wisdom, which is characteristically universalist in the earlier chapters, takes up a strongly national and particularist tone in its later portion, which presents a sort of philosophy of history from a Jewish standpoint.

(b) The details of daily social life in their moral aspects are prominent in the Wisdom Literature. The king and the day-labourer, the tradesman in his business and the guest in the home, women in the management of their houses and the due control of their tongues, the oppressor, the usurer, the cheat, the tale-bearer—all receive sound and wholesome advice. The tone of the counsel is often "secular," and the motives urged often run on a low and prudential rather than a lofty and ideal plane. But religious considerations are always in the background, and often come notably to the front. It would not be difficult to select from Proverbs a store of profound spiritual aphorisms, such as "His secret is with the righteous," "The spirit of man is the candle of the Lord," "Where no vision is, the people perish," and "He that winneth souls is wise." Self-regarding virtues are not foremost in the estimation of writers who tell us many times that "before honour is humility," who tenderly enjoin submission to the fatherly chastening of the Lord, and who remind the vindictive that to feed and help an enemy is the best revenge, one that will not pass unnoticed by the Lord of all.

(c) The ethical spirit of the "wise" is not opposed to the legalism of the priest or the fiery earnestness of the prophet; rather does it supplement and complete both. Religion has its ceremonial and mystical side, but there is always danger lest its close connexion with prosaic duties in everyday life should be forgotten. Priest, prophet, and sage, all have a place in the old covenant, and each has a truly religious message to deliver. "The fear of the Lord, that is wisdom," occurs in Job and Ecclesiastes, as well as many times in Proverbs. But the God whom these writers fear and trust is one who is Himself righteous and loves righteousness in man, across the counter as well as in the Temple. He abominates a false balance, lazy habits, a greedy appetite, and a smoothly flattering as well as a scolding and contentious tongue. 

(d) These writers were orthodox in their religious beliefs, but they were not closely tied by dogmatic considerations, and they expressed themselves with freedom and force. The criticism which styles them "sceptics" makes very free with the text of Job and Ecclesiastes in order to establish the position. But it is perfectly true that in dealing with the facts and deep problems of life the writers of these two books do exhibit considerable freedom from traditional and conventional beliefs, while maintaining their faith in the God of Israel and of the whole world. It is largely to them that we owe the trains of thought which in Judaism prepared the way for the doctrine of immortality, as the saints of earlier days groped their way through the problems of pain and death, first to the hope, and afterwards to the assurance, of life beyond the grave.

4. Much may be learned concerning the current ideas of Wisdom on its human side by a study of the various synonyms used for it and the somewhat copious vocabulary which describes its opposite, Folly. In addition to the phrase "wisdom and understanding" as used in Deuteronomy 4:5 f. and Isaiah 11:2, in which stress is laid upon intelligent comprehension of the Divine law of righteousness, we may draw attention to a number of synonyms, without professing to enumerate them all. Binah may be rendered "intelligent perception"; ta'am is good taste or discernment applied to morals; tushiyah, often used for strength or help, in Proverbs indicates the solid, sound knowledge that may be relied on as a stay in time of need; ormah is on the border-line between prudence and unning, and stands for a "subtlety" of perception that will enable a wise man to steer his vessel craftily" and well; while sekel indicates discretion, or good sense in active operation.

On the other hand, the foolish man is described sometimes as pethi, simple, ignorant, easily misled; or as kesil, heavy, stupid, obstinate; or as evil, rashly, wantonly foolish. He may be baar, coarse, brutish, or nabal, churlish and ignoble. The emptiness and unworthiness of folly are employed in one group of words, and its unsavoury and corrupt character, without wholesome salt of reason and understanding, in another (Proverbs 1:7*). The Bunyan-like picture of Madam Folly in Proverbs 9:13-18 stands out in bold contrast with the picture of Wisdom and her seven-pillared palace, at the opening of the same chapter.

The subject of the literary form of the Hokma books does not come within the scope of this chapter (p. 24). But it may be noted now skilfully the elementary form of the mashal, or "proverb," consisting of a short, bare couplet, is expanded for the presentation of symbolic pictures and of ideas far beyond the scope of the original saw or maxim. The structure of Ecclesiasticus is like that of Proverbs, but Job, Koheleth, and Wisdom exhibit different attractive developments of what might have appeared an intractable form of verse.

5. One notable feature of this literature is a certain personification of Divine Wisdom, and there is some difficulty in interpreting its exact scope and meaning. Is the writer of Proverbs 8:22 f., for example, simply using in bold and vivid fashion a well-known grammatical figure, endowing Wisdom with personal qualities only for the purpose of literary and poetical effectiveness? Or is Wisdom here truly hypostatised—i.e. was it regarded by the writer as a personal being, distinct from God Himself? The answer would seem to be that in these passages the religious imagination is at work under special conditions, and forms of expression are used which, if literally pressed by Western readers, would imply distinct personal existence, but that this was never intended by the Oriental readers, who would probably have been shocked by such a turning of their literature into dogma. A somewhat similar development is discernible in the use of the phrases "Spirit of God" and "Word of God," neither of which in the minds of OT writers implied personal distinctions either within or outside the personality of the one true God, who was the sole object of faith and worship.

None the less the language employed is very bold. Wisdom not only cries and puts forth her voice, as in Proverbs 8:1—an obvious metaphor; of her it is also said, "Yahweh possessed me in the beginning of his way. . . . I was brought forth or ever the earth was. . . . I was by him as a master-workman" (or "foster-child," sporting as children will do), ". . . daily his delight, rejoicing in his habitable earth," etc. Wisdom, says Ben-Sira, "came forth from the mouth of the Most High. . . . He created me from the beginning, and to the end I shall not fail" (Sirach 24:3; Sirach 24:9). In the Wisdom of Solomon the prayer is offered "Give me wisdom, that sitteth by thee on thy throne" (Wisdom of Solomon 9:4); Wisdom "fills the world" (Wisdom of Solomon 1:7), was present at and was an instrument in the creation (Wisdom of Solomon 9:2; Wisdom of Solomon 9:9); Wisdom makes men prophets (Wis 9:27), gives knowledge of the Divine counsel, and confers glory and immortality (Wisdom of Solomon 8:10; Wisdom of Solomon 8:13). One of the most recent commentators on this book, Rev. J. A. F. Gregg, holds that in it Wisdom "is not hypostatised . . . is personal but not a person . . . possesses the moral qualities of God without His self-determination. . . . The writer of Wisdom regards her as far more than a merely literary personification; he conceded to her a refined, supersensuous personality." We agree with this if the phraseology of literary personification is to be judged by modern and Western standards. But greater latitude of expression was permitted to the Jewish and Hellenistic writers of two thousand years ago, and it is necessary to remember that psychological analysis was then in its infancy. Mr. Gregg admits that "no modern psychologist would allow personality to Wisdom on the data advanced in the book." The line of personality is now drawn at the possession of self-consciousness and self-determination, and none of these writers held that Wisdom apart from God was personal in this sense.

The standpoint of these passages is most nearly gained if we bear in mind that at the foundation of the writers' theology lay the idea of a living God, whom they were attempting to realise not as transcendent only, but as immanent in the world. They desired to bring all the Divine attributes—and Wisdom had almost come to include them all—into living relation with the world, and graphic personification was the best means at their disposal. If the one living and true God is to be brought into close relation and communion with His creatures, neither the abstractions of philosophy nor the language of mere transcendence will suffice. Hence we find, both within and outside the canonical Scriptures, a use of the terms "Word of God," "Spirit of God," or "Wisdom of God" as a supreme intermediary, preparing the way for the idea of Incarnation and the fuller revelation of the NT.

Another subject of great importance can barely be touched on here. All these writers, covering a period of more than five hundred years, believed in the moral government of God, His perfectly wise and gracious ordering of the affairs of the world and of man. How do they regard the standing problems of pain, sin, and death? Is there any progress in ability to grapple with these difficulties, and is any continuous development of thought with regard to them discernible? What may be called the orthodoxy of the period before the Exile is substantially expressed in the earliest Wisdom document (Proverbs 10-24). Obedience to God is rewarded by prosperity, disobedience will be punished by calamity and overthrow. The disciplinary character of suffering, it is true, is not ignored; chastening is necessary for God's children; but this is quite compatible with the fatherly government which secures that justice shall be done—in this life, for no other comes into the account. Justice is also mainly concerned with the nation and the family as units; individual character in relation to individual condition and destiny is not a main theme with the writers before the Captivity.

The Book of Job—and, in a minor transitional fashion, some of the Pss.—represents a revolt against this doctrine as not in accordance with the facts of life and as not adequately describing the righteous government of God. A different interpretation of life is set forth in this sublime poem. The writer of Job, impressed by the vastness and variety of the Divine wisdom, faces the difficulty of the sufferings of the righteous and the prosperity of the wicked very much—if we may so express it—in the spirit of the prologue to Tennyson's "In Memoriam." He desires that knowledge should grow from more to more, but that more of reverence should dwell in the sons of men, who ought to know themselves "fools and slight" in comparison with Divine Wisdom. The absence of definite dogma does not diminish, but rather increases, the profound religious impression made by a book which teaches men how to draw near to the very heart of God, even while bold enough to put searching questions concerning His mysterious ways.

The son of Sirach, "one who gleaneth after the grape-gatherers," who is a sage but hardly a poet, inculcates a subdued resignation, a passive submission to the Divine will, which is devout in spirit and excellent in practice, though it does little or nothing to answer the passionate questionings of anxious souls. The writer of Ecclesiastes is not the cynic, or the pessimist, or the agnostic, that he is often represented to be. (We are discussing the books of Job and Ecclesiastes as they have come down to us, without entering here on the critical questions raised by their composite authorship as it is accepted by most modern scholars.) It is true that as the preacher contemplates the working of what we should call natural law, life seems to be little but "emptiness and striving after wind." But if Koheleth sometimes seems little better than a Hebrew Stoic, he remains a Hebrew, not a Stoic. Apart from the teaching of the last verses concerning judgment, it would seem to be the aim of the writer to show how vain and empty is the life of the senses, viewed at its best, and the wisdom of steadfastly performing duty in reliance upon God, however He may hide Himself. He must be trusted and obeyed amidst much in life that is and will remain unintelligible.

The writer of the Wisdom of Solomon, while possessing much in common with his predecessors, is distinguished from them by his clear, explicit teaching concerning immortality. God "made not death"; He "created man for incorruption." Love of Wisdom and obedience to her laws form the path to immortality. "The souls of the righteous are in the hands of God, and there shall no torment touch them." Towards this doctrine earlier saints and worthies were but dimly groping their way, and even the writer of this book discerns the truth "darkly as in a mirror." The doctrine of the natural immortality of the soul, which he accepts in Hellenic fashion, does not abolish death and bring life and immortality to light, as does the Christian gospel. One of the chief features of interest in the study of the Wisdom Literature of the OT is to trace out the various ways in which its messengers, like heralds before the dawn, were preparing the way for the revelation of the "manifold wisdom of God" in the New.

01 Chapter 1 

Verse 1
Ecclesiastes 1:1. See Introduction.

Verses 2-11
Ecclesiastes 1:2-11 may be called an introduction to the book; it also presents the writer's conclusions. He has surveyed life from many angles and decided that all human effort is fruitless and unavailing, or as he puts it, vanity. This is his key-word (the Hebrew means "vapour," "breath," and so "nothingness"): it occurs forty times.—Vanity of vanities is the Heb. way of saying "utmost vanity." Man toils "under the sun," i.e. upon the earth, but reaps no gain; like players on a stage the ever-changing generations come and go, while the earth, man's scene of toil, abides. As with man so with nature; sun, winds (north and south, cf. Ca. Ecclesiastes 4:16), streams, all pursue a dreary round of endless repetition and accomplish nothing, e.g. the sea is never filled. The whole creation groans and travails but makes no ascent, and its futile activities so react on man that his faculties, e.g. seeing and hearing, enter on equally profitless and unsatisfying orbits. Everything moves in monotonous and steady cycles, there is no novelty in life (cf. Ecclesiastes 3:15), but men do not perceive the repetition because each generation is ignorant of the experiences of preceding generations—"there is no remembrance" (cf. Ecclesiastes 9:5).

Ecclesiastes 1:5. hasteth: lit. "panteth." The idea is that of the chariot of the sun drawn by panting steeds. 2 Kings 23:11 shows that the Hebrews as well as Greeks and Romans had this notion.

Verses 12-18
Ecclesiastes 1:12 to Ecclesiastes 2:26. Qoheleth's Investigations.—Assuming the character of Solomon the writer tells of his search for happiness under many forms. The pursuit of wisdom (Ecclesiastes 1:12-18), absorption in pleasure (Ecclesiastes 2:1-11), the study of human nature (Ecclesiastes 2:12-17), the acquisition of wealth (Ecclesiastes 2:18-18), alike fail to yield satisfaction. After all his experience the only verdict he can reach is that there is "nothing better for a man than that he should eat and drink" and enjoy life as well as he can while he has it (Ecclesiastes 2:24-26).

Ecclesiastes 1:12 to Ecclesiastes 2:26. Qoheleth's Investigations.—Assuming the character of Solomon the writer tells of his search for happiness under many forms. The pursuit of wisdom (Ecclesiastes 1:12-18), absorption in pleasure (Ecclesiastes 2:1-11), the study of human nature (Ecclesiastes 2:12-17), the acquisition of wealth (Ecclesiastes 2:18-18), alike fail to yield satisfaction. After all his experience the only verdict he can reach is that there is "nothing better for a man than that he should eat and drink" and enjoy life as well as he can while he has it (Ecclesiastes 2:24-26).

Ecclesiastes 1:12; Ecclesiastes 1:16. See Introduction.

Ecclesiastes 1:13. Cf. Ecclesiastes 7:25; Ecclesiastes 8:16, and for God as a hard taskmaster Ecclesiastes 3:10.—seek and search: get to the bottom of the problem and survey it on all sides.

Ecclesiastes 1:14. striving after wind: see mg., a strong phrase for aimless and futile desire.

Ecclesiastes 1:15. Life is incurably twisted and imperfect.

Ecclesiastes 1:17. Qoheleth would discover truth by the study of contraries. For "madness and folly," however, LXX by a slight change of the Hebrew reads "comparisons" (or parables) and "science." But increased knowledge only means increased perplexity (Ecclesiastes 1:18).

02 Chapter 2 
Verses 1-11
Ecclesiastes 1:12 to Ecclesiastes 2:26. Qoheleth's Investigations.—Assuming the character of Solomon the writer tells of his search for happiness under many forms. The pursuit of wisdom (Ecclesiastes 2:12-18), absorption in pleasure (Ecclesiastes 2:1-11), the study of human nature (Ecclesiastes 2:12-17), the acquisition of wealth (Ecclesiastes 2:18-23), alike fail to yield satisfaction. After all his experience the only verdict he can reach is that there is "nothing better for a man than that he should eat and drink" and enjoy life as well as he can while he has it (Ecclesiastes 2:24-26).

Ecclesiastes 2:1-11. The Epicurean mood is just as ineffective. Like Omar, he "divorces barren reason" and takes "the daughter of the vine for spouse." Merriment, and the pleasures of the table (all by way of deliberate experiment, laying hold of folly with a spirit guided by wisdom; cf. Ecclesiastes 2:3, ; wisdom cf. Ecclesiastes 2:9), the happy and healthy delights of a country gentleman's life when the king (like Edward VII at Sandringham) is a simple squire, are tried in turn. There is a last attempt here to keep up the part of Solomon, though the phrase "all that were before me over Jerusalem" (there was only David), as in Ecclesiastes 1:16, gives the disguise away. Nor were less innocent pleasures left unexplored; see mg. for the difficulty of the word rendered "concubines," though this probably comes nearest to the meaning; there is a cognate Assyrian root which means "to love." Thus gratifying every taste, Qoheleth for a while seemed to have found satisfaction (Ecclesiastes 2:10), but when mere absorption gave place to reflection he found that there was nothing substantial or abiding in all his labours and all his pleasures. Ecclesiastes 2:12 b, "What can a man do . . . already been done" (i.e. by the king) may perhaps have stood immediately after Ecclesiastes 2:11. Apparently the meaning is that where a Solomon has failed, though equipped with wisdom and wealth, no ordinary man has any chance.

Verses 1-26
Ecclesiastes 1:12 to Ecclesiastes 2:26. Qoheleth's Investigations.—Assuming the character of Solomon the writer tells of his search for happiness under many forms. The pursuit of wisdom (Ecclesiastes 1:12-18), absorption in pleasure (Ecclesiastes 2:1-11), the study of human nature (Ecclesiastes 2:12-17), the acquisition of wealth (Ecclesiastes 2:18-18), alike fail to yield satisfaction. After all his experience the only verdict he can reach is that there is "nothing better for a man than that he should eat and drink" and enjoy life as well as he can while he has it (Ecclesiastes 2:24-26).

Ecclesiastes 1:12 to Ecclesiastes 2:26. Qoheleth's Investigations.—Assuming the character of Solomon the writer tells of his search for happiness under many forms. The pursuit of wisdom (Ecclesiastes 1:12-18), absorption in pleasure (Ecclesiastes 2:1-11), the study of human nature (Ecclesiastes 2:12-17), the acquisition of wealth (Ecclesiastes 2:18-18), alike fail to yield satisfaction. After all his experience the only verdict he can reach is that there is "nothing better for a man than that he should eat and drink" and enjoy life as well as he can while he has it (Ecclesiastes 2:24-26).

Ecclesiastes 1:12; Ecclesiastes 1:16. See Introduction.

Ecclesiastes 1:13. Cf. Ecclesiastes 7:25; Ecclesiastes 8:16, and for God as a hard taskmaster Ecclesiastes 3:10.—seek and search: get to the bottom of the problem and survey it on all sides.

Ecclesiastes 1:14. striving after wind: see mg., a strong phrase for aimless and futile desire.

Ecclesiastes 1:15. Life is incurably twisted and imperfect.

Ecclesiastes 1:17. Qoheleth would discover truth by the study of contraries. For "madness and folly," however, LXX by a slight change of the Hebrew reads "comparisons" (or parables) and "science." But increased knowledge only means increased perplexity (Ecclesiastes 1:18).

Verses 12-17
Ecclesiastes 2:12-17. Qoheleth turns to the study of human nature in its wisdom and its folly. Though "all is vanity" yet wisdom is better than folly; it is better to face the outlook, dreary though it be, with intelligence, than to be stupid and dense. The wise man can at least see where he is going; the fool is in a fog, and blind; the eyes of his understanding are darkened. Yet there is no final advantage to the wise, the same death overtakes both wise and foolish, so that unusual wisdom is really a useless endowment. Wise man and fool are alike buried in oblivion (cf. Ecclesiastes 1:11). So I hated life, yet he continued in it. "A pessimist who is able to vent his feelings in literary expression does not commit suicide" (Barton).

Verses 18-23
Ecclesiastes 2:18-23. Even if one has amassed wealth there is the bitterness of not knowing who will inherit it or how the heir will use it. Everything has to be left behind to an uncertain fate, for there is no guarantee of character as there is of property. The latter can be entailed, not so the former. Well may a man begin to despair as he sees that for which he has toiled with sagacity and shrewd insight passing into the hands of one who has not laboured and so does not properly appreciate. The thought of Ecclesiastes 2:21 is different from that of Ecclesiastes 2:19. For another discussion of the "vanity" of riches see Ecclesiastes 6:10-12.

Verses 24-26
Ecclesiastes 2:24-26. The best thing for a man is to get what pleasure he can out of life. And after all this is the Divine scheme of life, the ordinance of God. No one can eat or be happy apart from Him (see mg.). Ecclesiastes 2:26 (except the detached sentence at the close which declares that even the conclusion reached in Ecclesiastes 2:24 is vanity), contradicts Qoheleth's central contention, and must be regarded as the comment of a pious annotator. That the good man prospers while the sinner suffers, and even has to hand over his gains to the good man, is teaching found in many parts of OT, but certainly not in Ec. It did not square with the facts of life, as Qoheleth and the author of Job saw; but while the latter made a brave attempt to grapple with the problem the former was content to state it and dwell in the gloom which he could not dissipate.

03 Chapter 3 
Verses 1-15
Ecclesiastes 3:1-15. From one point of view this section may be entitled In Praise of Opportunism, from another Human Helplessness. Every action in which man can engage has its allotted season, but who can be sure that he has found this season? God's plan can be known only in part, hence man's efforts to succeed are always liable to fail; nothing remains but to enjoy the present.

Ecclesiastes 3:1. purpose: read "business" or "affair." In the Heb. the antitheses that follow are in parallel columns like a Greek sustoichia or Table of Contrasts.

Ecclesiastes 3:2. Untimely birth and untimely death are both abhorrent; human entrances and exits have their parallel in the agricultural operations of sowing and reaping. There is no need to compare Jeremiah 1:10, Zephaniah 2:4, though the Heb. word is the same.

Ecclesiastes 3:3 finds particular application in time of war.

Ecclesiastes 3:4 reminds us of Jesus' parable of the children in the market-place and the contrast between Himself and John the Baptist.

Ecclesiastes 3:5 a. The best comment is 2 Kings 3:19-25 and Isaiah 5:2; others make it synonymous with Ecclesiastes 3:3 b. To take the "casting" as referring to the custom of throwing stones into a grave at a burial leaves the "gathering" unexplained.

Ecclesiastes 3:5 b has to do with the marital (or an illicit) relationship (cf. 1 Corinthians 7:29-31).

Ecclesiastes 3:6. The first clause refers to the acquisition (and loss), the second to the protection (and rejection) of property.

Ecclesiastes 3:7. rend may betoken sorrow and mourning or perhaps schism (1 Kings 11:30; cf. Matthew 10:34 f.); sew would then mean the return of joy or of unity (cf. Isaiah 58:12); silence and speech may also have to do with sorrow and joy.

Ecclesiastes 3:9. As often in this book, the positive question is a negative assertion. Man has to go the round of all these activities and experiences, yet he wins nothing from them.—With Ecclesiastes 3:11 cf. Genesis 1:31; the word rendered "beautiful" will bear the translation "fitting" or "appropriate."—he hath set the world in their heart: for "world" mg. reads "eternity"; the Heb. word is that which is usually translated "for ever." If we adopt this we must understand it of the soul's yearning after a larger, fuller, and clearer life than is possible on earth—a yearning which does not amount to a belief in subsequent existence but only adds to the burden of present experience. But by reading the word with other vowels, ‘elem for ‘olam, we get the more intelligible meaning of something hidden or concealed, and may render it "ignorance." God, jealous lest man should rival Him, has set ignorance in his heart (cf. Genesis 2:16 f., Genesis 3:5). Another slight change makes the word mean "wisdom," but this is unlikely.

Ecclesiastes 3:12. Cf. Ecclesiastes 2:24; to do good: to enjoy life (cf. mg.).

Ecclesiastes 3:13 depends on the "I know" of Ecclesiastes 3:12. "God's one good gift to man is the bit of healthy animal life which comes with the years of vigour" (Barton).

Ecclesiastes 3:14. If this is Qoheleth's it means that there is no escape for man from the scheme of things, he wins no gain from the course of life, nothing except Epicurean enjoyment with the dread of God as a shadow in the background. But it may be from the hand of a pious annotator who make God's unchanging purpose the ground of man's trust in Him.

Ecclesiastes 3:15. Man is bound to the wheel of life; events pursue each other and repeat themselves (cf. Ecclesiastes 1:9), and he is but a puppet in the hands of the master showman.

Verses 16-22
Ecclesiastes 3:16-22. Man no Better than the Beasts.

Ecclesiastes 3:16. Both in the administration of the law and the observances of religion, wickedness is prevalent; "righteousness" is here equivalent to "piety."

Ecclesiastes 3:17 is the insertion of the orthodox glossator; Qoheleth does not regard God as vindicating the godly.

Ecclesiastes 3:18 links on to Ecclesiastes 3:16; the corruption already alluded to is God's way of showing that man, despite his vaunt of intelligence, is really on a level with the beasts. They share the same breath, and when it leaves them, the same end, death. Note mg., reminding us of Solon's saying quoted by Herodotus, "Man is altogether a chance." In Psalms 49:12-20 it is only the unworthy man that perishes like the beasts; here all men. The one place (Ecclesiastes 3:20) is not Sheol, but the earth whence all spring and whither all return.

Ecclesiastes 3:21, like Ecclesiastes 3:9, throws a negative into the form of an interrogative. Qoheleth combats the idea that man's breath goes back to "God who gave it" (though in changed mood he allows this in Ecclesiastes 12:7). No one can prove that it takes a direction different from that of the breath of beasts. No man knows what will happen after he is gone, so the best thing to do is to have a good time now.

04 Chapter 4 
Verses 1-16
Ecclesiastes 4. A Gloomy Survey.—The chapter falls into four parts, which treat respectively of oppression (Ecclesiastes 4:1-3), rivalry (Ecclesiastes 4:4-6), isolation amounting to self-torture (Ecclesiastes 4:7-12), and a paragraph on a young king's popularity (Ecclesiastes 4:13-16). 

Ecclesiastes 4:1. Man's inhumanity to man awakens Qoheleth's compassion; they had no comforter must refer in both cases to the oppressed; the words are repeated for the sake of emphasis.

Ecclesiastes 4:2 f. No man can be accounted happy till he is dead (cf. Ecclesiastes 7:1, contrast Ecclesiastes 9:4); indeed better than life and even death is not to be born (cf. Ecclesiastes 6:3 and Job 3:11-16, also Sophocles, Œd. Col. 1225, "Non-existence is better than highest fame").

Ecclesiastes 4:4. Note mg. Competition is as inhuman as tyranny, it is only another form of oppression. But (Ecclesiastes 4:5) laziness is no virtue, the idle man starves. The verse is perhaps a current proverb; it might mean the idler somehow manages to get a living without the worry of the toiler. The best thing is to follow the golden mean (Ecclesiastes 4:6). The words for handful are different—the first denotes the open palm, the second the grip. Another woe is avarice (Ecclesiastes 4:7 f.); the life of the lonely miser is a sore travail.

Ecclesiastes 4:9-12, proverbial sayings on the advantages of comradeship. The setting is that of a journey with its perils from bad roads, chilly nights, and brigands. And if two are better than one, three are better still. The section is often taken as a parable of friendship; Charles Wesley built up a hymn on it, "Two are better far than one, For counsel or for fight." The allegorists make the threefold cord a reference to the Trinity or to the union of Faith, Hope, and Love.

Ecclesiastes 4:13-16. There have been as many interpretations of the personage here referred to as of the number of the Beast in the Apocalypse. The most obvious illustration is that of Joseph and Pharaoh, the one that best fits the date of the book Ptolemy V, who at the age of five succeeded his aged father, Ptolemy IV in 205. Others see a reference to Antiochus Epiphanes and Alexander Balas, who was of humble origin and popular with the Jews (cf. pp. 416, 608), but this is perhaps too late. No certainty is attainable.

Ecclesiastes 4:15. the second is perhaps a gloss; in any case it can only mean a second youth.—The moral is driven home in Ecclesiastes 4:16 : the popular favourite of to-day is forgotten, and perhaps execrated, to-morrow. It was so with the young Ptolemy (Epiphanes), whose advisers were a bad lot, so that when Antiochus III (perhaps "the second" of Ecclesiastes 4:15) annexed Palestine to Syria (p. 62) in 198 the Jews welcomed the change.

05 Chapter 5 

Verses 1-7
Ecclesiastes 5:1-7. Reality in Religion.—This section deals with worship and vows. Those who go to the house of God (whether Temple or synagogue is not clear) must go reverently and thoughtfully. "Keep thy foot" recalls the Oriental practice of removing one's shoes in sacred places (Exodus 3:5). The great requirement in religion is not the ritual sacrifice but the spirit of discipleship and obedience (1 Samuel 15:22 and the prophets passim). Read, with a slight change, "for they know nothing except how to do evil."

Ecclesiastes 5:2 may refer to prayer (cf. Matthew 6:7) or to vows (cf. Ecclesiastes 5:4). The remoteness of God was a feature of late Jewish thought; the gap had to be filled by angels (cf. Ecclesiastes 5:6) and by abstractions like the Wisdom, the Word, the Glory, and the Spirit of God.

Ecclesiastes 5:3 is a gloss which breaks the line of thought. It seems to mean that as a worried mind leads to dreams, so the fool's much speaking leads to nothing substantial; or "a multitude of business" may refer to the confused complexity of a dream.—With Ecclesiastes 5:4 f. cf. Deuteronomy 23:21 ff. The Talmudic tract Nedarim shows that evasions of hasty vows were frequent in late Judaism. The classic example of a rash vow in OT is Jephthah (Judges 11). Read, "there is no delight in fools"; it is fools who make hasty vows. Such vows lead one's whole being into sin, the lips involve the entire body (Ecclesiastes 5:6). "Angel" may be a synonym for God (cf. LXX), or for the priest (Malachi 2:7) or other Temple official who recorded vows. On vows see p. 105. In Ecclesiastes 5:7 read mg., or, with slight change, "in a multitude of dreams and words are many vanities." It is an interpolation like Ecclesiastes 5:3, and perhaps originally a marginal variant of it.

Verses 8-20
Ecclesiastes 5:8-20. Concerning Despotism and Wealth.

Ecclesiastes 5:8 f. The oppression and injustice that one sees (in an Oriental satrapy) are not to be wondered at when we remember the graded hierarchy of officials who are all eager simply to enrich themselves. There is no reference to God; read, "One high official is watching over another, and there are higher ones (perhaps the king) over them." Yet on the whole a king, especially if he take an interest in agriculture, is an advantage to a country. So we may interpret the extremely difficult Ecclesiastes 5:9 (cf. mg.).

Ecclesiastes 5:10 ff. The avaricious man is always poor; though his wealth increases he lacks satisfaction, enlarged income means enlarged expense, any gain that he has is outward and therefore unreal. And with wealth comes worry and sleeplessness, from which the humble toiler is free. Not only so, but disaster may overtake the wealth won at the cost of health and comfort; some unlucky adventure, e.g. a shipwreck or a marauding raid, may render him and the son for whom he has been saving, penniless.—With Ecclesiastes 5:15 cf. Job 1:21, 1 Timothy 6:7. All the rich man's toil has yielded nothing more than wind (cf. Proverbs 11:29, Isaiah 26:18).

Ecclesiastes 5:17 may refer to the days succeeding the calamity or to the inner meaning of the days preceding it.

Ecclesiastes 5:18-20. It is far better to enjoy life as one goes along (cf. Ecclesiastes 2:24, Ecclesiastes 9:7), getting the best out of each day, than to be miserly. After all, it is God that "giveth us all things richly to enjoy" (1 Timothy 6:17), and if God thus "occupies a man with the joy of his heart" (so read Ecclesiastes 5:20 b), he will not brood over the swiftness of his passing days.

06 Chapter 6 

Verses 1-12
Ecclesiastes 6. Further Reflections on Wealth and Fate.—Parallel with the bitter experience of the avaricious man who loses his wealth is that of the rich and successful man whose cherished desires are unfulfilled. Having no keen satisfaction himself he yet hopes to see his son enjoy his acquisitions, but he is childless, or if he has the blessings of a large family (a "hundred" is just a round number) and a long life—both highly prized by the Jews—the children may disappoint him by their conduct and so fill his soul with sorrow instead of satisfying it with good, and he may even yet undergo the supreme dishonour of lacking interment. Cf. Jezebel (2 Kings 9:35) and Jehoiakim (Jeremiah 22:19), and many other references both in biblical and classical literature, especially the Greek legend of Antigone. The corpse of Artaxerxes Ochus (p. 79) in the fourth century B.C. is said to have been devoured by cats; he was one of the hundred children of Artaxerxes Mnemon, whose old age was saddened by his sons' evil courses. These cases were probably known to our writer. Better than such an end would it be never to have had a beginning. The premature babe, still-born, comes into a lifeless existence ("vanity"); "its name is covered with darkness," i.e. it has no name (cf. Job 3, Psalms 58:8), and it has no consciousness of joy or sorrow, no sensation of pleasure or pain. A man may live to be twice as old as Methuselah, yet "enjoy no good" (contrast Ecclesiastes 5:18) ever toiling for unreached satisfaction (in Ecclesiastes 6:7 "mouth" and "appetite" are figurative): his goal is the same as that of the abortion, which has the good fortune to reach it both sooner and more easily.—With Ecclesiastes 6:8 a cf. Ecclesiastes 2:14-16.

Ecclesiastes 6:8 b. "What advantage has a poor man, who has got on in life by knowing how to walk prudently and successfully, before his fellow men?" (M‘Neile). Better is the enjoyment of one's possessions ("the light of the eyes") than desire for the unattainable; cf. Ecclesiastes 5:18 f.

Ecclesiastes 6:10-12 speaks of the helplessness of man. The first clause of Ecclesiastes 6:10 may be taken as in text or mg. or as "that which is"; "the name was given long ago" perhaps simply means "is in existence." There is a play on the word man = Adam (mg.). He has no chance against the President of the Immortals.

Ecclesiastes 6:11. things: better "words," a reference to the "contention of Ecclesiastes 6:10, or perhaps to the discussions of different sects as to how far man is the child of circumstances or fate. All are to no purpose. No one really knows what is the summum bonum, life is but an unsubstantial shadow (cf. Ecclesiastes 8:13, 1 Chronicles 29:15, Job 8:9, James 4:14). These verses find apt illustration in Fitzgerald's Rubaiyat of Omar Khayyam (xxvii.-xxx, and lvi.; 1st edition, 1859).

07 Chapter 7 

Verses 1-29
Ecclesiastes 7:1-22. Proverbs and Reflections.—After asking, "What is good for man in life?" (Ecclesiastes 6:12), Qoheleth gives us advice as to what a man may do by way of mitigating his worries. First of all it is advisable for him to cultivate seriousness rather than levity (Ecclesiastes 7:1-7). The curious remark that "a (good) name is better than precious ointment" (cf. Ca. Ecclesiastes 1:3*) is in the Heb. a play on the words shem and shemen; ointment is highly esteemed in the East.

Ecclesiastes 7:1 b reminds us of the Thracian tribe mentioned by Herodotus (Ecclesiastes 7:4) who at the birth of a child bewailed its entry on life's trials, and celebrated death as a joyful release (cf. also Ecclesiastes 6:4-6).

Ecclesiastes 7:2. Jewish mournings lasted a week or even a month, and would teach the visitor to number his days and get a heart of wisdom (Psalms 90:12).

Ecclesiastes 7:3. the heart is made glad: better, "it is well with the heart," "to suffer is to learn," "pain is gain."

Ecclesiastes 7:4. Like draws to like.

Ecclesiastes 7:5. the rebuke of the wise (cf. Proverbs 13:1) . . . songs of fools: licentious and vulgar tavern songs (cf. Amos 6:5, Ephesians 5:4).—In Ecclesiastes 7:6 there is another play on words (sirim = thorns, sir = pot), which we may reproduce in English by nettles and kettles, or stubble and bubble. Thorns as fuel produce more noise than heat. The words "this also is vanity" may be omitted as a gloss.

Ecclesiastes 7:7. Surely is an attempt to get over the real meaning of the Heb. word, which means "for." To give sense we must suppose that some sentence like that in Proverbs 16:8 has dropped out, or perhaps the whole verse is an insertion. The despotic use of power ("extortion") unbalances even a wise man, and bribes ruin the moral nature.

Ecclesiastes 7:8. thing perhaps = "word" (cf. Ecclesiastes 6:11); the verse is then a caution against uncontrolled speech as Ecclesiastes 7:9 is a caution against its source, hasty anger.

Ecclesiastes 7:10. The aged and the pessimist are alike unwisely prone to praise the "good old times" at the expense of the present and the future.

Ecclesiastes 7:11 f. is a gloss; mg. is preferable. It is good to have wisdom if one has nothing else, but if one has something else so much the better; "them that see the sun" means the living. Wisdom has this advantage over money, that it is not only a defence (lit. "shade") but a quickener and stimulus of life.

Ecclesiastes 7:13 connects with Ecclesiastes 7:10.—With Ecclesiastes 7:13 b cf. Ecclesiastes 1:15.

Ecclesiastes 7:14. God has so balanced and mingled prosperity and adversity that man cannot foretell the future. Plumptre quotes a striking parallel to Ecclesiastes 7:13 f. from the Stoic hymn of Cleanthes to Zeus (Ecclesiastes 7:18):

"Things discordant find accord in Thee,

And in one whole Thou blendest ill with good,

So that one law works on for evermore."

—Qoheleth now goes on to advocate the golden mean.

Ecclesiastes 7:15 controverts the old idea that righteousness and wickedness mean respectively a long and short life.

Ecclesiastes 7:16 is aimed at the extreme pietism of the Hasidim (Psalms 4:3*), the early Pharisees whose strict legalism was a menace to the tranquillity of the nation (2 Maccabees 14:6); like an excess of "wisdom" it meant self-inflation and collapse. Yet there is greater danger in extreme wickedness and folly (Ecclesiastes 7:17); debauchery means death. Lay firm hold of both these cautions, medio tutissimus ibis; he that fears God "shall be quit in regard to both" (Barton). Both Ecclesiastes 7:18 b and Ecclesiastes 7:19 seem to have been inserted by later and different hands.—ten rulers reminds us of the Athenian archons (and the Venetian Council of Ten), but is simply a round number. The usual number of elders who act as a council in an Oriental village is five. Wisdom is the individual's borough or city council.

Ecclesiastes 7:20. Cf. 1 Kings 8:46; for "surely" read "because," and so connect with Ecclesiastes 7:21. There is so much folly spoken that it is waste of time to listen to every conversation; besides, listeners hear no good of themselves (Ecclesiastes 7:21 f.).

Verses 23-29
Ecclesiastes 7:23-29. In Dispraise of Women.—All the foregoing maxims have been tested, yet Qoheleth has not attained wisdom (Ecclesiastes 7:23); the true inwardness of things, the ultimate reality, is beyond his efforts (Ecclesiastes 7:24; cf. Job 28:12-28, also Ec. If.). Yet he has learned that "wickedness is folly and folly is madness," and has made the further discovery of something more bitter than death, a seductive woman (cf. Proverbs 5, 7). His investigation has been painstaking and thorough (Ecclesiastes 7:27), and with heart as well as head (Ecclesiastes 7:28), and his conclusion is that while perfect men are very scarce, perfect women are still scarcer. Whether Qoheleth has suffered some bitter personal experience or has in mind the intrigues of the harem in Persian and Greek life we cannot say. He (or more likely a glossator) however, acquits God of responsibility for human wrong-doing; it is man's inventive faculty that has too often taken the wrong course.

08 Chapter 8 

Verses 1-9
Ecclesiastes 8:1-9. Maxims on Wisdom and Government.

Ecclesiastes 8:1. Wisdom (like prayer and self-sacrifice; cf. Luke 9:29) transfigures the countenance, it takes the "hardness" or coarseness out of the face.

Ecclesiastes 8:2. Honour the king, remembering his Divine appointment and the oath taken at his coronation; do not rashly leave his service or rebel against him. Or we may (so LXX) connect Ecclesiastes 8:2 b with Ecclesiastes 8:3, "but where an oath of God is in question be not hasty" (i.e. in obeying the king); "go out of his presence, persist not in an evil thing, for," etc. Otherwise we must interpret "persist not in an evil thing" as "enter not into opposition to him." If Ecclesiastes 8:5, Ecclesiastes 8:6 a is Qoheleth's own counsel it refers to the king's commandment and is a maxim of prudence; the wise man will keep his head and his feet even when such commandments are grievous. It may, however, be a pious commentator's reference to the commandment of God. Ecclesiastes 8:6 b connects more closely with Ecclesiastes 8:4.

Ecclesiastes 8:7 f. One never knows what a despot will do next, and a wise man grows weary with uncertainty. Human help lessness is seen everywhere: a man has no more control over the day of his death than over the wind (mg.), nor can he escape from wickedness once he has given himself to it any more than the mercenary can obtain furlough when the war for which he is engaged is proceeding. The Persian law was stricter than the Mosaic (Deuteronomy 20:5-8).

Ecclesiastes 8:9 suggests that these observations of tyranny were taken from life, though this gives us no clue to the date. Follow mg. in the first reference; the second, which brings in the thought of retribution on the tyrant, is an open question.

Verses 10-15
Ecclesiastes 8:10-15. The One End of Righteousness and Unrighteousness.—The good are soon forgotten, the wicked enjoy honour and long life; the best thing a man can do is to enjoy life while he has it.

Ecclesiastes 8:10 is difficult, MT is probably corrupt. RV is a fair attempt; others would emend so as to read, "I saw the wicked buried, carried even from the sanctuary, and they used to go about and be praised in the city because they had done so" (i.e. used their power to hurt others; cf. Ecclesiastes 8:9). This excludes all mention of the righteous and their shameful exclusion from the holy place, which in any case cannot be interpreted as consecrated burial ground.

Ecclesiastes 8:12 f. is plainly the insertion of an orthodox annotator; Ecclesiastes 8:12 is a concession, Ecclesiastes 8:13 is the general rule as to the wicked man's long life. Ecclesiastes 8:12 b seems to hint at some compensation, possibly future, for the short-lived good man.

Ecclesiastes 8:14 f. shows us the typical mood of Qoheleth; cf. especially Ecclesiastes 3:12 f., Ecclesiastes 3:22, Ecclesiastes 5:18, Ecclesiastes 9:7-10.

Verse 16-17
Ecclesiastes 8:16 to Ecclesiastes 9:16. Life's Riddle Baffles the Wisest Quest.—The parenthesis in Ecclesiastes 8:16 b describes the ceaseless effort of the keen student of life, or perhaps the fate of the toiler who is too tired to sleep; with Ecclesiastes 8:17; cf. Ecclesiastes 7:24, Job 11:6-9, and from the Christian standpoint Romans 11:33, Ephesians 3:8 ("unsearchable riches"). By heart (Ecclesiastes 9:1) is meant the whole inner nature, intellectual and emotional; God is the supreme arbiter of human destiny. Whether He regards us with love or hatred we cannot tell; life is so tangled that the Divine attitude is inscrutable. Follow LXX, in adding the first word of Ecclesiastes 8:2 with a slight change to Ecclesiastes 8:1 and read, "All before them is vanity. To all alike, there is one event."

Ecclesiastes 9:2. to the good: see mg. "He that sweareth," the man who abides by his oath; "he that feareth an oath," the man who is afraid to take or carry out a vow. This interpretation is in line with the other comparisons, the good precedes the evil example; but perhaps we should take "sweareth" of profanity and "feareth an oath" of loyal obedience to a vow.

Ecclesiastes 9:3. an evil in all: a supreme evil.—full of evil: full of dissatisfaction. Life is all unrest and madness, and after that—"to the dead."

Ecclesiastes 9:4. a dog is a poor creature in the East, while the lion stands for kingly power.

Ecclesiastes 9:5. Even to know that one must die is superior to being dead. Death ends all, it extinguishes all the passions and emotions, takes a man from the only sphere of activity there is, and even blots out the remembrance of him (cf. Ecclesiastes 8:10 b). This being so, enjoy yourself while you can; God has so arranged the world that this is the only thing you can do, so it must be acceptable to Him.

Ecclesiastes 9:7-9 has a remarkably close parallel in a fragment of the Gilgamesh epic; "Since the gods created man, Death they ordained for man, Life in their hands they hold; Thou O Gilgamesh fill thy belly, Day and night be thou joyful," etc.

Ecclesiastes 9:9 is less a eulogium of quiet home life than advice to a man to enjoy any woman who appeals to him; there is no contradiction to Ecclesiastes 7:26-28. 

The advice in Ecclesiastes 8:10 a must be taken as referring to any form of enjoyment; it finds its transfiguration in John 9:4.—the grave: Sheol, described in Isaiah 14:9-11*, Ezekiel 32:18-32. In Ecclesiastes 8:11 Qoheleth takes up the idea again that life's prizes are not bestowed for merit or ability; men are the creatures of time and chance, misfortune attends them till their time is up. Even that hour is unknown, they are trapped unexpectedly like the bird and the fish. The closest historical parallel to the incident pictured in Ecclesiastes 8:13-16 is the siege of Abel-beth-maacah (2 Samuel 20:15-22); Qoheleth would not scruple to change the "wise woman" into a man. Other suggestions are the siege of Dor in 218 B.C. (1 Maccabees 15) or that of Bethsura (1 Maccabees 6:31, 2 Maccabees 13:9). The point of the story is that the wise as well as the righteous are soon forgotten.

09 Chapter 9 

Verses 1-16
Ecclesiastes 8:16 to Ecclesiastes 9:16. Life's Riddle Baffles the Wisest Quest.—The parenthesis in Ecclesiastes 8:16 b describes the ceaseless effort of the keen student of life, or perhaps the fate of the toiler who is too tired to sleep; with Ecclesiastes 8:17; cf. Ecclesiastes 7:24, Job 11:6-9, and from the Christian standpoint Romans 11:33, Ephesians 3:8 ("unsearchable riches"). By heart (Ecclesiastes 9:1) is meant the whole inner nature, intellectual and emotional; God is the supreme arbiter of human destiny. Whether He regards us with love or hatred we cannot tell; life is so tangled that the Divine attitude is inscrutable. Follow LXX, in adding the first word of Ecclesiastes 8:2 with a slight change to Ecclesiastes 8:1 and read, "All before them is vanity. To all alike, there is one event."

Ecclesiastes 9:2. to the good: see mg. "He that sweareth," the man who abides by his oath; "he that feareth an oath," the man who is afraid to take or carry out a vow. This interpretation is in line with the other comparisons, the good precedes the evil example; but perhaps we should take "sweareth" of profanity and "feareth an oath" of loyal obedience to a vow.

Ecclesiastes 9:3. an evil in all: a supreme evil.—full of evil: full of dissatisfaction. Life is all unrest and madness, and after that—"to the dead."

Ecclesiastes 9:4. a dog is a poor creature in the East, while the lion stands for kingly power.

Ecclesiastes 9:5. Even to know that one must die is superior to being dead. Death ends all, it extinguishes all the passions and emotions, takes a man from the only sphere of activity there is, and even blots out the remembrance of him (cf. Ecclesiastes 8:10 b). This being so, enjoy yourself while you can; God has so arranged the world that this is the only thing you can do, so it must be acceptable to Him.

Ecclesiastes 9:7-9 has a remarkably close parallel in a fragment of the Gilgamesh epic; "Since the gods created man, Death they ordained for man, Life in their hands they hold; Thou O Gilgamesh fill thy belly, Day and night be thou joyful," etc.

Ecclesiastes 9:9 is less a eulogium of quiet home life than advice to a man to enjoy any woman who appeals to him; there is no contradiction to Ecclesiastes 7:26-28. 

The advice in Ecclesiastes 8:10 a must be taken as referring to any form of enjoyment; it finds its transfiguration in John 9:4.—the grave: Sheol, described in Isaiah 14:9-11*, Ezekiel 32:18-32. In Ecclesiastes 8:11 Qoheleth takes up the idea again that life's prizes are not bestowed for merit or ability; men are the creatures of time and chance, misfortune attends them till their time is up. Even that hour is unknown, they are trapped unexpectedly like the bird and the fish. The closest historical parallel to the incident pictured in Ecclesiastes 8:13-16 is the siege of Abel-beth-maacah (2 Samuel 20:15-22); Qoheleth would not scruple to change the "wise woman" into a man. Other suggestions are the siege of Dor in 218 B.C. (1 Maccabees 15) or that of Bethsura (1 Maccabees 6:31, 2 Maccabees 13:9). The point of the story is that the wise as well as the righteous are soon forgotten.

Verse 17-18
10 Chapter 10 

Verses 1-15
Verses 1-20
Ecclesiastes 9:17 to Ecclesiastes 10:15. Experience Crystallised in Proverbs.

Ecclesiastes 9:17 to Ecclesiastes 10:3 forms a series of proverbs perhaps due to the sage who worked over the original book. In Ecclesiastes 9:17 follow mg.; the contrast is between the quiet but sure voice of the wise and the noisy pretentious clatter of an arch-fool. With Ecclesiastes 9:18, cf. Ecclesiastes 9:13-16.—sinner: better, blunderer. Evil is wrought by want of thought as well as by want of heart. Ecclesiastes 10:1 a is obvious, Ecclesiastes 10:1 b less so; it is simplest to say that "as dead flies corrupt the perfumer's ointment so little follies in a man outweigh and thus spoil his better qualities and name." A wise man's heart (intelligence plus conscience plus will) leads him in the right direction, that of a fool has a sinister bent (Ecclesiastes 10:2); when he walks out he thinks all the people he meets are fools (Ecclesiastes 10:3 mg.). In Ecclesiastes 10:4 Qoheleth resumes his observations on princes; the counsel is similar to that of Ecclesiastes 8:2-5. The courtier will do best by bending to the storm, his safety is in complaisance. Yet the ruler is by no means always right (Ecclesiastes 10:5), especially when like Edward II or, nearer Qoheleth's time, Ptolemy Philopator (p. 62), he advances the unworthy to positions of trust and honour at the expense of the nobles and aristocracy, here called "the rich" (Ecclesiastes 10:6 f.). The mention of horses is an indication of late date; in earlier Israel kings rode on asses or mules. Cf. also Proverbs 19:10.

Ecclesiastes 10:8-9 are isolated proverbs though they illustrate caution as an element of wisdom. "He who breaks through a fence" or a wall, is perhaps a robber, perhaps simply a wanton destroyer, perhaps even a reformer who is stung by a jealous opponent. For serpents in walls, cf. Amos 5:19. The quarryman and woodcutter must be careful; Ecclesiastes 10:9 a is probably not to be taken of "removing a neighbour's landmark" (mg.).

Ecclesiastes 10:10 f. The advantage of wisdom is to give success; it teaches the woodcutter to sharpen his blunt axe instead of wearying himself with brute force; it teaches the snake-charmer to exercise his skill before the snake bites (disregard mg.). Wisdom is foresight and wins favour, the ineffectual man is a fool and suffers (Ecclesiastes 10:12). His course may even be a progress from stupidity to criminal (perhaps "pitiful") madness (Ecclesiastes 10:13); he is a perpetual babbler (Ecclesiastes 10:14 a) whose verbosity is the measure of his ignorance (Ecclesiastes 10:14 b). But perhaps Ecclesiastes 10:14 b is a fragment of Qoheleth (cf. Ecclesiastes 6:12, Ecclesiastes 7:14) strayed from its context into this collection of proverbs.

Ecclesiastes 10:15 is obscure, but probably means that he who asks a fool the way to a city is likely to be weary before he gets there, or perhaps that the simpleton who doesn't know the way to town is likely to have a deservedly tiresome life.

Verses 16-20
Ecclesiastes 10:16-20. Reflections on Government.—These verses are in the strain of Ecclesiastes 10:4-7.

Ecclesiastes 10:16. whose king is a child: e.g. like Ptolemy Epiphanes, who became king of Egypt (205 B.C.) at the age of five. Such a one is often in the hands of unworthy regents. The word may be also translated "servant" (contrast Ecclesiastes 10:17) or even "young man"; hence some see a reference to Herod the Great, who was of ignoble birth, or to Alexander Balas (1 Maccabees 10:47). Feasting in the morning is a sure sign of decadence (cf. Isaiah 5:11, Acts 2:15).

Ecclesiastes 10:17. It is just possible that Qoheleth is eulogising Antiochus III, whose accession in 198 B.C. was well received by the Jews (p. 62).

Ecclesiastes 10:18 is the writer's way of saying that when the rulers of a state do not attend to business the structure of government falls to pieces. Feasting means revelry instead of serious attention to state affairs—those who indulge in it have only to spend money, perhaps from the public funds (Ecclesiastes 10:19).

Ecclesiastes 10:20 recalls Ecclesiastes 10:4 f.; the courtiers must be cautious, walls have ears. Kings and lords get to hear things in mysterious ways.

11 Chapter 11 

Verses 1-10
Ecclesiastes 11:1 to Ecclesiastes 12:8. Closing Counsels.—It is well to do and to get all one can, in the way of industry and pleasure, before old age draws on. Ecclesiastes 11:1 and Ecclesiastes 11:2 are best taken as referring either to merchandise or generosity, though "bread" has also been interpreted as seed sown on irrigated land (cf. Ecclesiastes 11:4 and Ecclesiastes 11:6) or even as human semen, and Ecclesiastes 11:2 and Ecclesiastes 11:6 forced into line. The trader's venture is to be divided between several ships, for it is unsafe to put all one's eggs in one basket; similarly it is well to make friends with as many folk as possible as insurance against a day of disaster (cf. Luke 16:9). Man is the child of circumstances, he can no more control his fate than the weather (Ecclesiastes 11:3); for tree perhaps read "stick," and see a reference to divination by throwing a wand into the air and determining one's action by the direction in which it comes to rest (cf. Hosea 4:12). The wise farmer (Ecclesiastes 11:4) knows that his varied operations must be performed at the proper time whatever the weather threatens; he who waits the more convenient season and ideal conditions gets nothing done. Rain in harvest-time was rare in Palestine but not impossible (1 Samuel 12:17, Proverbs 26:1). Man, knowing not the way of the wind (John 3:8) nor the mystery of embryology (Psalms 139:13-16), cannot hope to understand the operations of Providence in these matters and in all else; all perhaps = "both" (Ecclesiastes 11:5). All he can do (Ecclesiastes 11:6) is to peg away at his work from morn till eve, perhaps from youth till age, bearing gains and losses philosophically. Light and life are good, but even while we enjoy them comes the thought of their brevity, and the certainty of Sheol, the underworld of shadows, a future that is unsubstantial reality, vanity, and emptiness indeed. So (Ecclesiastes 11:9) make the most of youth, gratify your desires, carpe diem, gaudeamus dum iwvenes sumus (cf. Ecclesiastes 9:7-10, 1 Corinthians 15:32). Whether we regard Ecclesiastes 11:7 to Ecclesiastes 12:7 as due to a reviser or not, we must almost certainly see an interpolation in Ecclesiastes 11:9 b, but know thou . . . Put away (Ecclesiastes 11:10) brooding and melancholy and asceticism ("evil"), the heyday of life is soon over ("vanity"), so make the most of it, for the dull days are hastening on (Ecclesiastes 12:1 b).

Ecclesiastes 12:1 a is also an interpolation, unless with a slight emendation of the Heb. we read, "remember thy well," or cistern, i.e. thy wife (Proverbs 5:18). Yet the injunction in its familiar form is one that we rightly prize; fellowship with God in the early years of life is the safeguard both of youth and age.

Ecclesiastes 12:1 b "or ever," etc., thus connects with Ecclesiastes 11:10; age is drawing on with its lack of zest and of joie de vivre. The allegory of senility in Ecclesiastes 12:2-6 is not to be forced into any single line of interpretation, whether anatomical or atmospherical (the approach of night or a storm or winter). "The metaphors change and intermingle in accord with the richness of an Oriental imagination" (Barton). "Make the most of youth," says Qoheleth, "while the sun is not darkened . . ." (Ecclesiastes 12:2); life as it advances loses its brightness and that increasingly—sun, moon, stars all fail, and after rain there is no season of clear shining but only the return of the clouds.—Arms ("keepers"), and legs ("strong men") grow weak and weary; teeth ("grinders," lit. "grinding women") and eyes (the "women that look through the windows") are alike faint (Ecclesiastes 12:3). This verse suggests the inmates of a house—two sets of men, and two of women, menial and gentle. "Because they are few," better, "though they are few." The lips ("doors" Psalms 141:3), or perhaps the less honourable parts of the body, are closed, the feeble gums make a poor attempt at mastication; sleep is short, for the old man wakes with the early twitter of the birds (possibly "he shall approach to the voice of the bird," i.e. "his voice becomes a childish treble"); singers, or perhaps their musical notes ("daughters of song") are all alike low to him in his deafness; cf. 2 Samuel 19:35 (Ecclesiastes 12:4). A hill terrifies him and indeed any journey, for his breath is scant and his limbs stiff; his whitened hair is like the almond blossom (possibly "the almond is rejected," i.e. "appetite fails even when coaxed"). The smallest thing (Isaiah 40:22) is a burden, though perhaps the reference of the "grasshopper" is to the bent and halting gait of old age, or even to sexual intercourse, an interpretation which gains some support from the use of the "caper-berry" as an aphrodisiac. The explanation which connects the word for caper-berry with a root meaning "poor," and renders "the chrysalis (grasshopper) lies inert till the soul emerges" (for "fails" read "bursts," mg.) is rather far-fetched. The "long home" is, of course the grave. For mourners cf. Jeremiah 9:17 f., Mark 5:38 (Ecclesiastes 12:5). Enjoy youth, for the time comes when the golden lamp bowl (Zechariah 4:2 f.) falls with a crash because the silver cord that suspends it is snapped, or in homelier metaphor, the pitcher is smashed at the well, or the water-wheel is broken. There is no need to bring in skull, spinal column, or heart; the picture is clearly one of death, especially sudden death. The light goes out, the water is spilt; the long comradeship of body and soul is dissolved.—With Ecclesiastes 11:7 cf. Genesis 2:7; the contrast with Ecclesiastes 3:19 f. only illustrates the variety of Qoheleth's human moods. His reflections end as they began: Ecclesiastes 12:8 is identical with Ecclesiastes 1:2.

12 Chapter 12 

Verses 1-8
Ecclesiastes 11:1 to Ecclesiastes 12:8. Closing Counsels.—It is well to do and to get all one can, in the way of industry and pleasure, before old age draws on. Ecclesiastes 11:1 and Ecclesiastes 11:2 are best taken as referring either to merchandise or generosity, though "bread" has also been interpreted as seed sown on irrigated land (cf. Ecclesiastes 11:4 and Ecclesiastes 11:6) or even as human semen, and Ecclesiastes 11:2 and Ecclesiastes 11:6 forced into line. The trader's venture is to be divided between several ships, for it is unsafe to put all one's eggs in one basket; similarly it is well to make friends with as many folk as possible as insurance against a day of disaster (cf. Luke 16:9). Man is the child of circumstances, he can no more control his fate than the weather (Ecclesiastes 11:3); for tree perhaps read "stick," and see a reference to divination by throwing a wand into the air and determining one's action by the direction in which it comes to rest (cf. Hosea 4:12). The wise farmer (Ecclesiastes 11:4) knows that his varied operations must be performed at the proper time whatever the weather threatens; he who waits the more convenient season and ideal conditions gets nothing done. Rain in harvest-time was rare in Palestine but not impossible (1 Samuel 12:17, Proverbs 26:1). Man, knowing not the way of the wind (John 3:8) nor the mystery of embryology (Psalms 139:13-16), cannot hope to understand the operations of Providence in these matters and in all else; all perhaps = "both" (Ecclesiastes 11:5). All he can do (Ecclesiastes 11:6) is to peg away at his work from morn till eve, perhaps from youth till age, bearing gains and losses philosophically. Light and life are good, but even while we enjoy them comes the thought of their brevity, and the certainty of Sheol, the underworld of shadows, a future that is unsubstantial reality, vanity, and emptiness indeed. So (Ecclesiastes 11:9) make the most of youth, gratify your desires, carpe diem, gaudeamus dum iwvenes sumus (cf. Ecclesiastes 9:7-10, 1 Corinthians 15:32). Whether we regard Ecclesiastes 11:7 to Ecclesiastes 12:7 as due to a reviser or not, we must almost certainly see an interpolation in Ecclesiastes 11:9 b, but know thou . . . Put away (Ecclesiastes 11:10) brooding and melancholy and asceticism ("evil"), the heyday of life is soon over ("vanity"), so make the most of it, for the dull days are hastening on (Ecclesiastes 12:1 b).

Ecclesiastes 12:1 a is also an interpolation, unless with a slight emendation of the Heb. we read, "remember thy well," or cistern, i.e. thy wife (Proverbs 5:18). Yet the injunction in its familiar form is one that we rightly prize; fellowship with God in the early years of life is the safeguard both of youth and age.

Ecclesiastes 12:1 b "or ever," etc., thus connects with Ecclesiastes 11:10; age is drawing on with its lack of zest and of joie de vivre. The allegory of senility in Ecclesiastes 12:2-6 is not to be forced into any single line of interpretation, whether anatomical or atmospherical (the approach of night or a storm or winter). "The metaphors change and intermingle in accord with the richness of an Oriental imagination" (Barton). "Make the most of youth," says Qoheleth, "while the sun is not darkened . . ." (Ecclesiastes 12:2); life as it advances loses its brightness and that increasingly—sun, moon, stars all fail, and after rain there is no season of clear shining but only the return of the clouds.—Arms ("keepers"), and legs ("strong men") grow weak and weary; teeth ("grinders," lit. "grinding women") and eyes (the "women that look through the windows") are alike faint (Ecclesiastes 12:3). This verse suggests the inmates of a house—two sets of men, and two of women, menial and gentle. "Because they are few," better, "though they are few." The lips ("doors" Psalms 141:3), or perhaps the less honourable parts of the body, are closed, the feeble gums make a poor attempt at mastication; sleep is short, for the old man wakes with the early twitter of the birds (possibly "he shall approach to the voice of the bird," i.e. "his voice becomes a childish treble"); singers, or perhaps their musical notes ("daughters of song") are all alike low to him in his deafness; cf. 2 Samuel 19:35 (Ecclesiastes 12:4). A hill terrifies him and indeed any journey, for his breath is scant and his limbs stiff; his whitened hair is like the almond blossom (possibly "the almond is rejected," i.e. "appetite fails even when coaxed"). The smallest thing (Isaiah 40:22) is a burden, though perhaps the reference of the "grasshopper" is to the bent and halting gait of old age, or even to sexual intercourse, an interpretation which gains some support from the use of the "caper-berry" as an aphrodisiac. The explanation which connects the word for caper-berry with a root meaning "poor," and renders "the chrysalis (grasshopper) lies inert till the soul emerges" (for "fails" read "bursts," mg.) is rather far-fetched. The "long home" is, of course the grave. For mourners cf. Jeremiah 9:17 f., Mark 5:38 (Ecclesiastes 12:5). Enjoy youth, for the time comes when the golden lamp bowl (Zechariah 4:2 f.) falls with a crash because the silver cord that suspends it is snapped, or in homelier metaphor, the pitcher is smashed at the well, or the water-wheel is broken. There is no need to bring in skull, spinal column, or heart; the picture is clearly one of death, especially sudden death. The light goes out, the water is spilt; the long comradeship of body and soul is dissolved.—With Ecclesiastes 11:7 cf. Genesis 2:7; the contrast with Ecclesiastes 3:19 f. only illustrates the variety of Qoheleth's human moods. His reflections end as they began: Ecclesiastes 12:8 is identical with Ecclesiastes 1:2.

Verses 1-14
Ecclesiastes 12:9-14. Epilogue.

Ecclesiastes 12:9-12 is an editor's praise of Qoheleth, who is identified with Solomon, the sage compiler of proverbial wisdom, who wrote "words of truth" in a pleasing and elegant ("acceptable") style; "uprightly" may also refer to correctness of form.

Ecclesiastes 12:11 a reminds us of the stimulus of a good teacher; Socrates called himself the gadfly of Athens, and the words of Pericles were said to have a sting in them.

Ecclesiastes 12:11 b may be rendered "Like nails driven home are collections of sayings made by one master"; the only difficulty is that "Shepherd" in OT usually refers to God. As to what lies beyond these (cf. mg.) there is need of warning; one can easily miss the true way in one's reading, perhaps a reference to heathen libraries, and a good deal of Jewish literature which the writer regarded as unedifying.—study: cf. Ecclesiastes 1:18; the word seems to mean close application.

Ecclesiastes 12:13 f. The last words of the pious annotator of Ecclesiastes 3:17, Ecclesiastes 11:9 b, etc. What man should really devote and apply himself to is the fear of God and the keeping of His commandments. "Whole" belongs to "man," and should be translated "every"; for the literal expression, "this is every man," cf. Psalms 109:4, "I am prayer"; Psalms 11:03, "Thy people are free-will offerings."

Ecclesiastes 12:14. Render, "For God shall bring every work into the judgment concerning every secret thing," etc.

(See also Supplement)

